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Bereishis 5752: No Servitude to the Nations 

The Rambam, in his “Laws of Kings and Their Wars and Melech HaMoshiach”, declares that the 
coming of Moshiach and the process of redemption are not dependent upon the miraculous.  “Do not 
expect that in the Days of Moshiach the  pattern of conduct of the world will change, but rather the 
word will conduct itself in a normal manner…”  “Our sages have taught that there is no difference 
between this world and the world to come is servitude to the nations.” (Chapter 12)  This means to 
say that even in the Messianic Era (the first stage), the world continues to go in a natural way, 
however the Jewish people are no longer in a state of “servitude” to the nations as they were during 
golus. 

In this sicha, the Rebbe explains how the Jewish nation was chosen by Hashem and thus the entire 
Creation exists for the sake of the Jewish people and thus the truth is that the nations of the world do 
not truly hold sway over us (“servitude”). 

Even though the Jewish people in exile are found in a state of “servitude to the 
nations”, and there is a command in the Torah “the law of the land is the law” (dina 
d’malchusa dina)…the reason is not due to fear of the nations of the world (at the time 
of exile) G-d-forbid, but quite the contrary: Jews are the primary thing (reishis) and the 
nations of the world were created for their sake….  Rather, the reason is that this is the 
way the Holy One, blessed be He, ordered things, that this is how things need to be in 
the time of exile. 

Although in certain matters (monetary cases, taxes, and the like) “the law of the land is 
the law”, yet this does not infringe upon matters of Torah and Mitzvos, the soul, and 
also does infringe on the bodies and the physicality (and materiality) of a Jew, for he 
always remains primary (reishis) and above the nations of the world.  The command 
that “the law of the land is the law” is not because he is in a state of servitude to the 
nations of the world, but because this is what Hashem decreed to be the state of affairs 
in exile (“because of our sins *we were exiled from our land+”). 

In other words, the Rebbe is quite clearly stating that we are not now in a state of servitude to the 
nations in any respect.  This is explained as having always been the case, however it is clear that the 
Rebbe is indicating that a new threshold has been reached: while the Jewish people have always been 
in essence above servitude to the nations, this was not something that was perceptible in the world 
(a world of persecution and suffering for the Jewish people, both materially and spiritually).  But now 
it is possible to recognize that although we and the world still operate in the natural way, the Jewish 
people are not in a state of servitude to the nations of the worlds. 

This is evident in a simple sense (freedom to fulfill Torah and Mitzvos in every country where Jews 
live), as the Rebbe points out in the sicha.  It is also referring to something deeper (and not explained 
explicitly in the sicha).  According to Chassidus, the “nations of the world” (which are numbered as 70 
according to Torah) refer to our midos, our natural responses to what we understand according to 
our human intellect which is informed by the physical world we inhabit.  Servitude to the nations of 
the world, according to Chassidus, means that a person cannot escape the feelings and emotions 
generated by his worldly outlook.  To be free of servitude to the nations means: although one still 

https://dvarmalchus770.org/2018/10/03/bereishis-5752-no-servitude-to-the-nations-3/
http://www.chabad.org/library/article_cdo/aid/1188357/jewish/Melachim-uMilchamot-Chapter-12.htm
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perceives the world as operating in the natural manner (according to “nature” rather than Torah) one 
is not bound to this perception, and in fact one is free to understand things according to Torah and to 
have feelings and emotions generated by Torah rather than the “way of nature”. 

As an example: a person has a lack of income, the “nations of the world” tell him that he must cut 
down on the amount he gives to tzedaka, and work more hours, including on Shabbos, in order to 
generate more income.  The Torah says that he should increase the amount he gives to tzedaka and 
to be careful not to work on Shabbos.  Servitude to the nations of the world means that even though 
he knows what Torah says, nonetheless he feels forced to cut back on tzedaka and to work on 
Shabbos–he is enslaved to the outlook of the natural world.  To be freed from this servitude means 
that not only does he not feel “forced” to do these things, but on the contrary he can actually feel the 
need to give additional tzedaka. He has been liberated from the natural perspective, even though he 
continues to perceive the world as operating in a natural manner. 

We still see a natural world, but we are now free to relate to that world in the way that Torah 
instructs — without feeling compulsion from the nations of the world (from without or from 
within).  This is the first stage of the Messianic Era. 
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Noach 5752 (1): Geulah is Dependent Only on 

Moshiach Himself 

The chosid R’ Zushya Willemovsky, “The Partisan”, was told by the Rebbe in a private audience in the 
1960s that there remained 20 or 21 things that needed to be accomplished in order for Moshiach to 
come.  From this we learn the significance of the sichos of Dvar Malchus in general, and parshas 
Noach in particular — that everything has been accomplished and nothing is preventing the Geulah. 

In this sicha, the Rebbe speaks about the importance of periodically making a proper spiritual 
accounting (cheshbon tzedek) to search out a recognize the areas in ourselves which need 
improvement, even things that are very slight imperfections (such as causing someone to feel bad 
because we didn’t return their greeting(!)).  This should be done with joy, with recognition that it is 
easier than ever to rectify these matters because the Jewish people, who are like one body, “are 
found in a state of an individual who is healthy in all of his limbs and organs, both spiritually and 
physically, and thus anything that is lacking is likened to a weakness or a minor illness in one limb 
which can be healed quickly and easily”. 

Furthermore, when a person takes stock of himself and recognizes that he has flaws and failings 
which need to be rectified, “this is not a contradiction, G-d forbid, to the testimony of the Leader of 
the Generation that the work has already been completed and we are standing ready to receive 
Moshiach Tzidkeinu.”  Yes, we need to search these things out, and upon identifying them to rectify 
them, but these things do not delay Moshiach’s coming. 

Dependent Only on Moshiach Himself 

“With absolute certainty all the ‘end times’ have passed, and [the Jewish people] 
have already done tshuva, and now the matter is not dependent upon anything other 
than Moshiach Tzidkeinu himself!“  (Italics in the original.)  Towards the end of the 
sicha the Rebbe repeats: “…when we do a proper accounting at  the end of the first 
week of the year 5752, “it will be a year with wonders in it”, we come to the 
conclusion that the matter is not dependent upon anything other than Moshiach 
Tzidkeinu himself (as stated above)…” 

It might seem that the implication of these words is that we have done all that we can do, now all 
that remains would be to wait for Moshiach to decide when to reveal himself.  However, this sicha 
was preceded a half a year earlier by the famous sicha of Chof-Ches Nissan, 5751, where the Rebbe 
told the Chassidim that he had done everything he could do, all that remains is to give it over to us 
to bring Moshiach.  (Several days later a woman passed by the Rebbe for dollars, crying that we were 
counting on the Rebbe to bring Moshiach, to which the Rebbe answers “it must be done by Klal 
Yisroel, you included, and this person included, and that person included…”  [View the video])   

This means that we need a different way to understand the expression “the matter is not dependent 
upon anything other than Moshiach Tzidkeinu himself” — since the Rebbe clearly has put in the 
hands of the Jewish people to “do all that you can” to bring Moshiach in actuality.  Meaning that it is 
clearly not the Rebbe’s intention that we stage around crying out to Moshiach: “reveal yourself!”  If 

https://dvarmalchus770.org/2018/10/06/noach-5752-geulah-is-dependent-only-on-moshiach-himself/
https://dvarmalchus770.org/2018/10/06/noach-5752-geulah-is-dependent-only-on-moshiach-himself/
http://old.chabadinfo.com/?url=article_en&id=33058
http://old.chabadinfo.com/?url=article_en&id=33065
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so, if it is not enough to wait patiently (or, even impatiently) — then what is implied by the matter 
being dependent upon Moshiach himself? 

We can better understand this expression in light of the words of the Rebbe in the sicha of Chayeh 
Sara (three weeks after this parshas Noach) in which the Rebbe describes the chiddush, the change in 
the shlichus which becomes the new gateway for the rest of the efforts of shlichus, namely: “to 
accept Moshiach Tzidkeinu in the true and complete Geulah.”  (Italics in original.) 

 This sheds light on the expression in our sicha, “that the matter is not dependent upon anything other than 
Moshiach Tzidkeinu himself ” — it is not that we are waiting for Moshiach to do something, since we already 
know that we are the ones who have to do (“do all that you can“).  Rather, the statement comes to tell us 
what it is that we need to do, that our efforts to bring Moshiach pertain to Moshiach himself: to accept this 
individual as Moshiach, to make him (personally my, and collectively our) King.  Everything else has been done, 
the road has been paved to Moshiach.  Now, all that remains is the acceptance of his Kingship by the people, 
and this is what “flicks the switch” to the true and complete Geulah!  

  

http://otzar770.com/cgi-bin/ImageService.exe/convert?ilFN=c:/projects/otzar770/ocr_files/main/tora/52/1/B0286.tif&ilIF=G&ilSC=50
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(2) Noach “Saw a New World” 

The opening verse in Parshas Noach says that “יו ָ֑ רֹתָּ ֹֹֽ ָ֖ה בְּד יָּ ים הָּ ִ֥ מ  יק תָּ ִּ֛ יׁש ַצד  ִ֥ ַח א  ֹֹ֗  Noach was a righteous“ ”נ
man, he was perfect in his generations”.  The Midrash on this posuk (Midrash Rabba Noach, 30:8) 
says in the name of R’ Levi: “Whoever it is said about them ‘he was’ saw a new world.”  The Midrash 
then enumerates five individuals, the first being Noach, citing that when he and his family exited the 
ark, they saw a new world. 

In what sense did Noach see a new world?  Obviously, it was the same Earth, although following the 
waters of the flood surely the surface of the Earth looked different than it did previously.  And of 
course, the evildoers who populated the Earth previously were no longer around.  But can we really 
say that this is what it means to see a “new world”? 

The Rebbe, in the sicha of Noach 5752, clues us in to what is being implied here according to 
pnimiyus haTorah: 

In the creation of the world, the Torah refers to Hashem using two names: YKVK and Elokim.  YKVK is 
G-dliness that is above the world.  Elokim is the name which indicates concealment, allowing 
independent-feeling worlds to come into existence.  In the words of Tehillim: “The Sun and a shield 
*these are the names+ YKVK *and+ Elokim”.  The name YKVK is the emanation of worlds, the infinite 
“light” of the worlds, and Elokim is the “shield” or “filter” that conceals the light in order that finite 
worlds can come into existence. 

“That in the reality of the world as it is created via the name Elokim is revealed the 
name YKVK, until it is recognizable in a revealed way that “YKVK is Elokim” ( הוי’ הוא
 that in truth the contraction and concealment (Elokim)  are really the name ,(האלקים
YKVK. הצמצום וההסתר )אלקים( הוא לאמיתתו שם הוי-ה 

(Sicha Parshas Noach, 5752) 

Meaning that the world is still the same world that was created via the name Elokim, only that it 
becomes revealed that really even this name Elokim is just a reduction of the light of YKVK, but not 
something independent or separate. 

So the “new world” that Noach saw was not a new form of creation, but a new perception: he could 
now perceive how the world of Elokim is really a world of YKVK.  It was recognizable and revealed to 
him.  He saw the same world but in an entirely new way, thus he saw a “new world”. 

We can use this to understand many things the Rebbe is trying to tell us in these Dvar Malchus sichos, 
giving us the tools to “open our eyes”, including the subject of last week’s sicharegarding “servitude 
to the nations”.  Over there the Rebbe explains how there is servitude to the nations in the time of 
Golus, but that this servitude does not extend to our neshomas, nor to our bodies as regards matters 
of Torah and mitzvos.  And even those things where we must follow the law of the land because “dina 
d’malchusa dina” (the law of the land is the law) is notbecause we are in servitude to the nations of 
the world, but because this is how Hashem wants it to be in the time of Golus. 

https://dvarmalchus770.org/2018/10/10/noach-saw-a-new-world/
https://dvarmalchus770.org/2018/10/03/bereishis-5752-no-servitude-to-the-nations-3/
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In those short paragraphs, the Rebbe has opened our eyes to a “new world”: a world where there  is 
no servitude to the nations, which is the definition of (the first period of) the Days of Moshiach!  In 
other words, if one is in a personal Golus and in fact believes that the Jewish people is in servitude to 
the nations, then in fact he is in such a state, r”l.  But when one internalizes what the Rebbe says 
there, he discovers that not only our neshomas and our bodies (as regards performing Torah and 
Mitzvos) are not in servitude to the nations, even those areas where we do go according to their 
decisions (monetary matters and the like) — this is not due to any form of “servitude” but rather it is 
Hashem’s will!  So by following civil monetary law, we are in fact fulfilling Hashem’s will no less than 
in other halachic matters!  Externally, it is the same Golus, but the Rebbe has given us the tools to 
“see through” the darkness of Golus and realize that the concealment of the name Elokim (Golus) is 
really coming from YKVK — a new world! 

This is one example of many to be found in Chassidus in general, the Rebbe’s teachings in particular, and the 
Dvar Malchus sichos most especially.  By making these changes in our perception and understanding of the 
world, we place ourselves in a state of Geulah even while the world “continues in its natural way”.  This is the 
beginning of Yemos Hamoshiach, each one coming to the realization based on his own efforts to internalize 
these concepts.  
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Lech Lecha 5752: Pick up and Leave 

Hashem’s instruction to Avraham Avinu “Lech Lecha” is a leaving (from “your land, your birth place, 
your father’s house”) for the sake of arriving: arriving to “the land I will show you”, Eretz Yisroel. 

According to Chassidus, each of these expressions of leaving has a spiritual counterpart in 
the avodah of a Jew: 

 Your land (artzecha) refers to one’s will (ratzon), that one has to leave his concepts of “I 
want”; 

 Your birth place refers to the traits one was born with, to leave the concept of “that’s the way 
I am”; 

 Your father’s house refers to the education and training that one has become accustomed to. 

First one must completely leave these three limiting self-conceptions (even if they are in the realm of 
Holiness), and having left them he can now proceed towards “the land I will show you”, the Land of 
Israel.  Back in parshas Pinchas the Rebbe explained that a Jew must “make here Eretz Yisroel”, make 
it “a place where G-dliness, holiness, and Yiddishkeit are openly revealed”, and further: to conduct 
ourselves in the spirit of the Geulah.  Here the Rebbe says that we are far beyond the beginning of 
the process of conquering the land outside of  Israel and making it Eretz Yisroel, and thus the 
instruction to “go out from your land” in our case refers also to the land that has already been made 
into Eretz Yisrael. To not only “go out” from negative things, but to “go out” from the current, limited 
level we have obtained even in holy things. 

This includes not only the land of the 7 nations, which correspond to the 7 midos (the 7 emotional 
attributes of chesed, gevurah, etc.), but the land of all 10 nations that was promised to Avraham, 
including the 3 nations of Keni, Kenizi and Kadmoni, which correspond to the 3 moichin (the 3 
intellectual attributes of the soul: Kesser, Chochma, and Bina).  And the acquisition of this land will 
take place peacefully, without the war that was required to conquer the 7 lands, meaning the 
7 midos. 

This process of “Lech Lecha” — leaving what one is accustomed to, even good and holy things — 
takes place by revealing powers that one did not even know he had.  This includes adding in learning 
Torah and making chiddushim (novel insights), gathering people on Shabbos to teach them 
Torah.  This process of “Lech Lecha” is the preparation needed to reach the “Torah of Moshiach”, 
which is connected with the acquisition of the 3 lands, the 3 moichin, which is the “sha’ar haNun“, 
the 50th gate which Moshe Rabbeinu was only able to reach at the end of his life.  And through this 
we will reach the complete revelation of the Torah that was given at Har Sinai: the level of “a new 
Torah will go forth from Me” (Vayikra Rabba 13:3 on Yeshayahu 51:4). 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’Olam Vo’ed! 

  

https://dvarmalchus770.org/2018/10/13/lech-lecha-5752-pick-up-and-leave/
https://dvarmalchus.wordpress.com/2014/08/15/chukas-balak-pinchas-matosmasei-devarim-vaeschanan/
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Vayera 5752: To Really Want Divine Revelation 

This sicha begins with the story of the Rebbe Rashab as a young boy.  On his 4th or 5th birthday he 
was brought to his grandfather, the Tzemach Tzedek, to receive a blessing.  When he entered his 
grandfather’s room he burst out in tears and said “In cheder, we learned that Gd revealed Himself to 
Avraham.  Why does He not reveal Himself to me?”  The Tzemach Tzedek responded: 

“When a Jew *alternatively, ‘When a tzaddik’+ who is ninety-nine years old recognizes 
that he must undergo [the spiritual service of] circumcision, he is worthy of having G-d 
reveal Himself to him.” 

Both the question and the answer contain clues to the process of redemption. 

The mitzvah of circumcision is a unique covenant with the Creator which is brought about by 
removing the foreskin, the “orlah“, an impure manifestation that obscures.  Although none of us is on 
the level of Avraham Avinu’s Divine service, we learn from him that even if a person has reached the 
99th level of perfecting himself (corresponding to his 99 years at the time), he must take the next 
step to realize that there is a greater level of Divine revelation which can only be revealed by 
circumcising himself — removing the orlah which obscures that revelation (even if it may be very 
subtle and barely noticeable to him).  The goal is not “self-perfection” but rather G-dly 
revelation.  The orlah blocks this G-dly revelation from being complete, and must be removed even at 
the age of 99 years (and how much more so before then). 

In order to accomplish this, we must tap into the same yearning and sense of lack that caused the 
young Rebbe Rashab to burst into tears that G-d had not revealed Himself to him.  The goal of all of 
our effort and service of Hashem is to bring about this Divine revelation.  No matter what we have 
accomplished, no matter how far we have come (whether as individuals or the Jewish people as a 
whole), until we bring about this revelation of G-dliness we have not accomplished the goal.  Even if 
we have finished the Divine service of golus, we still need to bring about the revelation of G-dliness in 
the world, to bring into actuality the true and complete Geulah.  To do this we need to feel a yearning 
for Hashem’s Divine revelation. 

This is particularly evident in the mitzvah of milah (circumcision) which is “sealed in our flesh”, 
connecting the Divine command with the material body of each Jew.  Similarly, the Divine revelation 
of which we speak cannot remain spiritual, it must come down to the world, to the soul as it is 
enclothed in a material body. 

The Rebbe explains that all of this is connected with the revelation of the spark of Moshiach which is 
contained in every Jew — that each one of us must reveal this spark of Moshiach which is within 
us.  Revealing it means bringing it out in our consciousness, in our actions, and in our influence on the 
world.  A person revealing his spark of Moshiach is a “personal redemption” and all of the “personal 
redemptions” come together to become the true and complete Geulah.  How do we speed this 
up?  By acting as a shliach, meaning an “agent”, utilizing all 10 powers of soul (3 of intellect, 3 of 
emotion, 4 of action) to bring about G-d’s revelation in the world, primarily by learning and spreading 
the teachings of Chassidus in way where they are understood and internalized.  This is a preparation 
for the inner bond with Hashem that will be revealed. 

https://dvarmalchus770.org/2018/10/20/vayera-5752-to-really-want-the-divine-revelation/
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Furthermore, we are at a stage where there are no more obstacles to this revelation.  The Rebbe 
Rashab, when he founded the Yeshiva Tomchei Temimim, spoke about the two stages before the 
redemption which are hinted at in Psalm 89: those who are the “enemies of Hashem”, enemies of G-
d and His Torah (the maskilim and reformers of his generation); and those who “scorn the footsteps 
of Your anointed one (Moshiach)”, meaning Torah-observant Jews who have little faith in 
Moshiach (complete sicha of the Rebbe Rashab).  The Rebbe Rashab noted then that the students of 
Tomchei Temimim are the “soldiers of the House of David” who fight these wars.  In our sicha of 
Parshas Vayera, the Rebbe says that even this has been completed, indicating that there are no 
longer any real “enemies of Hashem” among the Jewish people (only those who are like a “captured 
child” (תינוק שנשבה) raised by gentiles, not responsible for how he was raised), and similarly (and a 
greater chiddush)  — there is no longer any real opposition to Moshiach.  Rather, we have entered 
the stage of Psalm 90 (the Rebbe’s kapital for the year 5751-52) which concludes with the verse “May 
the pleasantness of G-d our L-rd be upon us, establish for us the work of our hands,” referring to the 
Holy Temple. 

Since we have reached the completion of our Divine service, all that remains is to awaken a yearning 
for Divine revelation like the young Rebbe Rashab and to act like Avraham Avinu and “circumcise 
ourselves” — meaning to remove from ourselves anything which obscures the Divine revelation, no 
matter how subtle it might be.  This, together with learning and teaching Chassidus and fulfilling 
our shlichus with all powers of our soul, speeds up and brings about the true and complete 
redemption which can take place immediately! 

Yechi adoneinu moreinu v’rabbeinu Melech Hamoshiach l’olam vo’ed!  

   

 

  

http://www.sichosinenglish.org/books/with-light-and-with-might/08.htm
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Chayei Sara 5752 (1): Shlichus is Finished, Now We 

Must Greet Moshiach 

This sicha was said on Shabbos during the annual Kinus Hashluchim gathering in 5752 (1991), and 
primarily addresses the task of shlichus. 

Standing by the beginning and opening of the Kinus Hashluchim–emissaries of my 
father-in-law the Rebbe, Nosi Doreinu, in all corners of the globe–we must mention, 
first of all, the foundation [of the Shlichus] and to verbalize the task of the shluchim 
in our generation in general, and especially–the new element which has been added 
especially in the most recent time to the work of shlichus: to greet Moshiach 
Tzidkeinu in the true and complete Geulah. [Emphasis in the original] 

The Rebbe proceeds to explain that periodically there a new element (“chiddush”) is added to the 
Shlichus, which becomes the gate through which all the other elements ascend, and in our generation 
and in this time “the special shlichus of our time: to greet Moshiach Tzidkeinu.”  [it should be noted 
that in the original the expression is “lekabel pnei Moshiach Tzidkeinu”, which can be translated as “to 
greet”, but literally the words convey the meaning “to accept the face of Moshiach”.+ 

Then the Rebbe explains at length what a Shliach is, according to halacha, and how in fact every Jew 
is a shliach of the Holy One, blessed be He, to transform the world into a dwelling place for Him 
through Torah and Mitzvos, which is the avodah of unifying the spiritual and the physical.  The 
concept of a shliach receives emphasis on parshas Chayei Sara where the Torah goes on at great 
length about the first Shliach, Eliezer the servant of Avraham, to make the shidduch of Rivka and 
Yitzchok, which itself is the basis for the unification of the spiritual and the physical, the soul and the 
body, self-nullification (“bitul”) and individual being (“yesh”).  (This can be addressed in another post, 
with Hashem’s help.)  The Rebbe then returns to the subject of greeting Moshiach: 

From this it is understood, that the only thing which now remains in the avodah of 
the shlichus is: to greet Moshiach Tzidkeinu in actuality, so that he [Moshiach] will be 
able to fulfill his shlichus in actuality and to take all of Israel out of the golus! 

In other words: in order for Moshiach to be able to fulfill his task of taking us out of exile, we need to 
“greet” him, to “accept his face”, meaning to recognize him and acknowledge that he is the one we 
follow to get out of golus! 

In the name of the Previous Rebbe, we are already “standing ready” to greet Moshiach, tshuva has 
already been done, all the avodah is finished, but yet the Geulah has not yet come.  Thus, there must 
be something else that we must do. 

What is in fact required of us? Our Sages explain that in each generation, there is an 
individual who is fit to be Moshiach and “when the time comes, G-d will reveal 
Himself to him and send him.” The service at present is thus to be prepared to 
actually accept Moshiach and create a climate in which he can accomplish his 
mission and redeem Israel from the exile. 

https://dvarmalchus770.org/2018/10/27/chayei-sara-5752-shlichus-is-finished-now-we-must-greet-moshiach/
https://dvarmalchus770.org/2018/10/27/chayei-sara-5752-shlichus-is-finished-now-we-must-greet-moshiach/
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And this is the task of the International Conference of Shluchim: First and foremost, 
to make a public statement that this is the task confronting us — to prepare 
ourselves to accept Moshiach. Every aspect of our service and every dimension of our 
activity must be directed to this goal. 

Every shliach should realize that he is responsible to explain the above concepts to all 
the individuals in his city. He must convey to them, in a manner which they can 
understand and relate to, the imminence of Moshiach’s coming and the need to 
study about Moshiach and the Era of the Redemption. 

This sicha makes clear that not only are we dependent on Moshiach, but that–Moshiach is dependent 
on us!  He cannot lead us out of exile unless we recognize him and accept his leadership.  [And, as the 
Rebbe mentions in other sichos, the attribute of Kingship (“Malchus”) is only awakened to accept the 
Crown (“Kesser”) due to the expressed desire of the people, and the implications are easily 
understood.] 

How do we fulfill this shlichus?  By conveying theses concepts in a manner which the other person 
can understand.  While the concepts like “Malchus“, “Kesser” and “pnimiyus Atik” may not 
understood by someone who hasn’t studied pnimiyus haTorah, but the concepts of a nation 
appointing and accepting a King are surely understood by all.  And the examples are many. 

The key to it all: learning and teaching.  As the Rebbe expresses numerous times in the Dvar Malchus 
sichos, that the direct way to bring the Geulah is by learning about the subject.  And in this particular 
sicha the Rebbe adds that this is speeded up by making a resolution to learn the entire Torah Ohr and 
Likkutei Torah of the Alter Rebbe.  (To fulfill this study in an orderly manner, 
visit dachyomi.com.)  Understanding Moshiach and Geulah enables one to recognize the Moshiach. 

Nothing else remains to be done. 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’olam Vo’ed! 

   

  

http://dachyomi.com/
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Chayei Sara 5752 (2): The Message Beyond the Sicha 

As we learned in the Dvar Malchus sicha of parshas Chayei Sarah, this parsha contains 
the first shilchus in Torah and that in our times shlichus has a new element: the acceptance and 
“kabbalas panim” of Moshiach.  In most years, it comes out to be the time when the International 
Gathering of the Rebbe’s shluchim is held.  The Rebbe often brings the words of the Shelah that 
everything is by hasgacha protis, and thus days and events which fall out near the Parsha are 
connected with that Parsha.  The Rebbe also speaks about the connection between the Torah portion 
and the daily section of Tanya, Tehillim, and Rambam. 

If we look, we see a wonderful and eye-opening hasgacha protis as regards the Kinus Hashluchim. 

When the Kinus Hashluchim falls out on parshas Chayei Sarah, thousands of Shluchim find themselves 
at the Kinus on Shabbos listening not only to the story of Eliezer, the servant of Avraham Avinu (the 
first shliach in the Torah), but also, of course, to the haftorah.  The haftorahfor parshas Chayei Sarah 
(Melachim I, 1:1-31) describes the attempt by Adoniyahu, son of Dovid Hamelech, to usurp his aged 
father’s throne and rule in his father’s place instead of his brother Shlomo (Solomon, whom Dovid 
Hamelech had chosen as his successor).  Dovid is informed what his son is doing: 

[Adoniyahu] has gone down this day and has slain oxen and fatlings and sheep in abundance, and he 
called all the King’s sons, and the officers of the army, and Evyassar the priest, and behold they eat 
and drink before him, and they said, “Long live King Adoniyahu.” )“Yechi Hamelech Adoniyahu”( 

The culmination of his attempt to usurp the throne is the people’s acceptance of his Kingship by 
declaring “Yechi Hamelech”!  Dovid Hamelech swears that Shlomo shall reign after him, and 
the haftorah ends with the words  “Let my lord King David live forever.” (“Yechi Adoni Hamelech 
Dovid L’olam”). 

The importance of declaring “Yechi Hamelech” is explained by the Rebbe in the sicha of Beis Nissan, 
5748 (1988), where the Rebbe brings the Rambam’s description of the king of the nation as the heart 
of the nation.  Just as the heart pumps blood, which is life, to all of the limbs of the body, giving life to 
the body, proper circulation is dependent on the limbs, which must also return the blood to the 
heart.  This, explains the Rebbe, is the people’s declaration of “Yechi Hamelech” — the limbs (the 
people) returning life-blood to the heart (the king). 

Now see more hashagacha protis: 

In the portion of Tanya that was learned on this same Shabbos, the Alter Rebbe writes about the 
circulation of the blood in spiritual terms: 

The cause of illness or health lies in the distribution and flow of the life-force from 
the heart to all the organs, [this life-force] being vested in the blood of life which 
flows from the heart to all the organs; and the spirit of life and the blood circulates 
all around into all the limbs, through the veins that are embedded in them, and 
returns to the heart.  Now, if the circulation and flow of this spirit of life is always as 
it should be…then the individual is perfectly healthy.  …But should there be any 

https://dvarmalchus770.org/2018/10/29/chayei-sara-the-message-beyond-the-sicha/
http://www.chabad.org/library/bible_cdo/aid/15885
http://www.chabad.org/library/bible_cdo/aid/15885
https://www.youtube.com/watch?v=4hy1vwnXEWs
https://www.youtube.com/watch?v=4hy1vwnXEWs
http://www.chabad.org/dailystudy/tanya.asp?tdate=11/7/2015
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disorder in any place, restraining, hindering or reducing the circulation and flow of 
the blood with the spirit of life vested in it, then this bond — which connects all the 
limbs with the heart by means of this circulation — is severed (which would 
extinguish life), or diminished, in which case the individual will fall ill and sick (May 
G-d protect us!) 

To summarize: On the Shabbos day when all the Shluchim of the Rebbe are gathered together to 
discuss the goals and techniques of their Shlichus, Divine Providence brings about that: 

1. The “latest word” from the Rebbe on this parsha the Rebbe informs us what is the new 
element in shlichus in our times: that in each generation, there is an individual who is fit to 
be Moshiach and “when the time comes, G-d will reveal Himself to him and send him.” The 
service at present is thus to be prepared to actually accept Moshiach and create a climate in 
which he can accomplish his mission and redeem Israel from the exile; 

2. The haftorah concludes with the declaration “Yechi Hamelech” (describing how “Yechi Adoni 
Hamelech Dovid L’olam” negates and prevents the crowning of the “usurper to the throne” as 
expressed in the undesirable declaration “Yechi Hamelech Adoniahu”); and, 

3. The daily section of Tanya teaches that spiritual health derives from proper circulation, when 
the limbs return the flow of blood to the heart — the exact metaphor that the Rebbe uses to 
explain the declaration “Yechi Hamelech”! 

For those who need a hint in this matter, Hashgacha Protis has provided it. 

We conclude with a brocha that every single one of the Rebbe’s shluchim (and, as the Rebbe says in 
the sicha, every Jew in our generation has been appointed a shliach of the [Previous] Rebbe) should 
be healthy in all their limbs and in their heart, both physically and spiritually, and that they should be 
successful in fulfilling the shlichus of the one who sent them, including and especially the “new 
element” that has become the “gateway” for the entire shlichus–to greet Moshiach Tzidkeinu in 
actual reality, through the final words of the haftorah as they apply in our generation, the generation 
of Moshiach (a descendant of Dovid through his son Shlomo*): 

Let our Master our Teacher and our Rebbe, Melech Hamoshiach, live forever! 

* Rambam, 13 Principles of Faith, #12 (See the original sicha and also questions and answers by Rabbi Shlomo Majeski)  

   

  

http://www.hebrewbooks.org/pdfpager.aspx?req=15927&st=&pgnum=356
http://www.moshiach.ru/english/moshiach/Yechi_HaMelech.html
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Toldos 5752: The Essential Existence is Revealed 

This week the sicha examines a simple but deep concept: the distinction between “essential 
existence” (“etzem metzius“) and the revelation of that existence.  This is illustrated by the difference 
between birth --  when a person’s essential existence begins, upon which everything they will do in 
the future depends -- and the actual good deeds that they will do in their life. 

Similarly, we find by the moon (this sicha was spoken on the Shabbos following Rosh Chodesh Kislev), 
that Rosh Chodesh is the “birth” of the new moon. Following its birth, the moon proceeds over the 
next 15 days to wax greater and greater, increasing the amount of light it shines.  The greatest light 
that reflects from the moon is on the 15th of the month, representing the fulfillment of its ability to 
shine (a “full moon”). [There is also a special quality of the 2nd half of the month is explained in 
the sicha of Parshas Vayishlach].  Yet, even the great light of the full moon derives from the initial 
revelation of its essential existence on Rosh Chodesh. 

In the case of a Yid: the first moment of revelation of his essential existence, etzem metziyuso, is the 
moment of his birth when the neshoma comes into a physical body.  All of what he will proceed to do 
in life is found in this initial moment of coming into existence, and this moment is the main thing — 
“the entire existence of a person over the course of all the days of his life are contained in the 
moment when he is born and goes out into the air of the world.”   

Everything that proceeds after the birth is simply an expansion and greater revelation of that first 
moment.  The importance of what follows (his “good deeds”) is that these good deeds bring about 
the revelation to the world of his essential existence as a G-dly neshoma — and this is 
the fulfillment of his existence. 

Nonetheless, the main thing is that first moment when he comes into existence, birth.  We see this in 
the birth of a child, which is accompanied by rejoicing and celebration even before the child has done 
anything.  And more than this, the Rebbe explains: 

“the main quality of the Jewish people in their essential existence, “Yisroel and the 
Holy One, blessed be He, are all one”, is intact even without the performance of 
Torah and Mitzvos, “pleasing ways and good deeds”.  Like the metaphor of a fleshly 
King who has many sons, that the love he has for his sons is essential love even when 
they do not possess “pleasing ways and good deeds”.  (And on the contrary: 
regarding the sons who do possess “pleasing ways and good deeds”, and it is 
logical to love them, the essential  love is not so evident). 

Of course one loves a son who’s ways are pleasing and deeds are good.  But to love a son who lacks 
pleasing ways and good deeds?  In such a case it is clear that the love derives not from the “nachas” 
of his behavior, but from his essential existence as the son of this father. 

This shows also on the importance of the physical body of a Jew, which has no special quality in and 
of itself, but nonetheless Hashem chose the Jewish body.  Thus, a Jew’s body expresses 
Hashem’s essential connection to a Jew even more than the neshoma — because a neshoma has the 
unique quality of being a “part of G-dliness” (like a son whose ways are pleasing and deeds are 

https://dvarmalchus770.org/2018/11/03/toldos-5752-the-essential-existence-is-revealed/
https://dvarmalchus.wordpress.com/2014/12/03/vayishlach-5752-the-job-after-the-birurim-are-completed/
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good).  By being enclothed in a physical body and doing the work to refine it, the neshomareveals 
that it also possess an essential connection to Hashem that is not dependent on its special qualities. 

The concept of birth, and of the moon, are directly connected to the Geulah.  Just as birth, and the 
birth of the moon, is a moment which contains the entire essential existence of the person, so, too, 
the moment of the Geulah is the revelation of etzem haneshoma, the essence of the neshoma, which 
is higher than any name which we can give it, even higher than the name “Yechida” and “chelek 
Eloka“.  It is like when a person awakens from sleep, even before he has enough awareness to say 
“Modeh ani“, thanking Hashem for restoring his soul, he already has awoken to his essential 
existence.  This is the moment of Geulah — awakening to our true essential existence. 

Not only that, but it is known that every Jew contains within him a spark of Moshiach.  The Geulah 
comes when each one reveals the spark of Moshiach within him — the revelation of the essence of 
the neshoma “etzem haneshoma mamash“.  This is “waking up from sleep”, and this waking up brings 
about that he will proceed to reveal the essence in actuality, which is the true inyan of the Coming of 
Moshiach. 

So, the question then is: how do we “wake up”? 

When the chayus of every single Yid is in the inyan of Moshiach, this brings 
(automatically) to the state of Yemos Hamoshiach (the Days of Moshiach), that the 
essence of the Yidden will be revealed in actuality. 

This is “breathing the air of Moshiach”, which allows us to feel the “spirit of Melech Hamoshiach” — 
the essence — which is more fundamental than eating and drinking, and higher than the “light” of 
Melech Hamoshiach. 

The Rebbe concludes the sicha: 

…we should have the begining of the true Geulah, via Moshiach Tzidkeinu — “a king 
will arise from the house of Dovid, etc.”, until “he will rectify the entire world to 
serve Hashem together…”  And as hinted at in the end of the haftorah of the previous 
week…which finishes with the declaration “Yechi Adoni Hamelech Dovid l’Olam” 
)“Live my master the King Dovid forever”( — the eternality of the Kingship of the 
house of Dovid…which reaches its perfection via Melech Hamoshiach…the meaning 
of this declaration is the revelation of the existence of Melech Hamoshiach.  And 
through this [declaration] comes his revelation before the eyes of all through his 
activities, etc.” 

There is a need to wake up, to declare that there is the existence of Melech Hamoshiach (“Yechi Hamelech”), 
which is the essence of our own existence.  It is by doing this that we are able to bring about the revelation of 
Melech Hamoshiach.  
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Vayetzei 5752: We Need Only to Open the Eyes 

In this sicha, which was said on Shabbos Vayeitze, which corresponded in 5751 (and also this year, 
5776) to the 9th of Kislev, the birthday and hillula (day of passing) of the Mitteler Rebbe, the 2nd 
Rebbe of Chabad. 

The Alter Rebbe, his father, represented the attribute of Chochma (wisdom), and his son the Mitteler 
Rebbe represents the attribute of Bina (understanding).  Just as Bina expands and reveals the breadth 
and depth of Chochma, so, too, the teachings of the Mitteler Rebbe are “wide as a river”, allowing 
one to drink deeply from the wellsprings of pnimiyus haTorah.  This is significant to bringing the 
Geulah, because: 

At this time there needs to be…the study of pnimiyus Hatorah as it has been revealed 
in the teachings of Chassidus, and the fulfillment of the instructions of our 
Rebbeim.  This includes — learning the subjects of Moshiach and Geulah, in a way 
that it opens the heart and the eyes and the ears — so that they will understand, and 
see and feel the true and complete Geulah tangibly in the physicality of the world. 

Not merely learning as some sort of intellectual exercise, but rather “in a way of seeing, that this [the 
true and complete Geulah] is already prepared and ready, and one only needs to open the eyes and 
then he will see this!” 

Practically speaking, this means adding in the learning of the Torah of the Mitteler Rebbe, for his 
teachings are specifically in a way of Bina.  It is through learning in a way of Bina, understanding, 
where it becomes integrated with a person, that the studies have an effect on the person.  This 
means an effort to express his “spirituality” and his chassidishkeit in his physical matters, until there 
will be no divide between his “spiritual” aspect and his physical being. 

Furthermore, this can impact the world dramatically, because: 

We have completed all the birurim (refinement), including the refinement of “Esav he 
is Edom”, and how much more so considering that even in the time of Yaakov Avinu 
he already thought that Esav was refined (and from Yaakov’s level in fact he 
was).  And all the more so after all of the avodah that has taken place since then (to 
refine Esav) until we are at the point where Esav is already completely refined, as we 
see in the conduct in our days (golus Edom) of the nations of the world who are 
related to “Esav he is Edom”, such as this country, a country of kindness, and such 
conduct is spreading to other nations, as we see lately. 

We find that Yidden are ready, the world is ready, even the nations of Esav are ready.  What remains, 
then, to be done? 

The only thing lacking is — that a Jew should open his eyes properly, and should see 
how everything is ready for the Geulah!  There is the “set table” already, and there is 
already the Leviyoson and the Shor Habor and the aged wine, and Yidden are sitting 
at the table — “their father’s table”, together with Moshiach Tzidkeinu (as stated in 
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seforim that in every generation there is one of the seed of Dovid who, due to his 
righteousness, is fitting to be Moshiach), and there is already a “heart to know and 
eyes to see and ears to hear”. 

Let us open up the seforim and open up our eyes and ears and hearts to know the truth of the only 
one who is fitting to be the redeemer, and in that way we empower him (as the Rebbe said in the 
sicha of Chayei Sara) to redeem the Jewish nation from golus! 

 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’Olam Vo’ed! 
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Vayishlach 5752 (1): The Moon Becomes Like the Sun 

Our sages tell us that the Jewish people are likened to the moon and thus we count according to the 
moon.  The months of the Jewish calendar begin with the birth of the new moon each month.  This 
means that the 15th of every month is the date of the full moon.  What is a full moon?  It is the time 
when the moon reaches the state of maximum revelation, reflecting the light of the sun to its 
utmost.   This is called shleimus halevana, the moon being “full” and “complete”.  This process of 
the waxing of the moon until it reaches completeness is illustrated by the increasing number of the 
day of the month: 1, 2, 3, etc., until the 15th.  The ascending number corresponds to the ascending 
completeness of the moon’s revelation. 

The true completeness of the moon, explains the Rebbe, is not truly found on the 15th of the month 
(the full moon), because then the moon is is only at maximum capacity as a mekabel, a receiver (and 
reflector) of light from the sun.  The true shleimus, the true completeness of the moon is when the 
moon becomes similar to the sun — a mashpia — and no longer needs to receive light from the sun. 

By examining the astronomical properties of the movement of the moon we will understand this 
more deeply: the first half of the month, when the revelation of the light of the moon is increasing 
daily, the moon itself is actually moving further away from the sun.  The further it gets from the sun, 
the greater its light.  In the second half of the month it moves closer to the sun, and as it gets closer 
its visible light diminishes.  This is because the closer the mekabel is to the mashpia, the less he is able 
to “shine forth”, due to the great self-nullification, bitul, it has in order to receive.  What occurs in the 
second half of the month, the Rebbe explains, is that the moon comes closer to the sun in order to 
achieve the union of the two of them in the following month.  While the light of the moon diminishes 
at this time, in truth light is only a glimmer of the essence.  And as the moon approaches the sun, 
its essence is coming closer to revelation.  When is the essence revealed? 

When the mekabel is unified with the mashpia to such a degree that it also becomes 
a mashpia, and there ceases to be a relationship of giver/recipient between them, 
that both of them are equal — then the essence is revealed. 

So it turns out that as great as the revelation of the full moon may be, it is only as regards the moon 
as a mekabel from the sun.  But the true shliemus of the moon begins its approach in the second 
half of the month — as it comes closer to the sun and is transforming into a mashpia itself.  For this 
reason, we continue to count up (16, 17, 18, etc.) even as the moon wanes and its illumination 
diminishes — because on a deeper level it is still climbing to higher levels. 

It is for this reason that we find that the holidays of the Torah are on the 15th of the month when the 
moon is full (or, in the case of Shavuos — in the 1st half of the month, when the light of the moon is 
increasing).  But Yud Tes Kislev, the Matan Torah of Toras haChassidus, falls out on the 19th, in the 
second half of the month.  This is because the revelation of Chassidus is a beginning and a taste of the 
Torah of Moshiach (“Torah chadasha m’iti seitzeh“) which is connected with the revelation of 
the essence (which is what is taking place by the moon in the second half of the month). 

This is also connected with the weekly parsha, where Yaakov has finished refining the sparks of 
holiness that were trapped in the realm of Lovon his father-in-law and is now going to greet 
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Esav.  This parsha is speaking about the time, at the end of golus, when the avodah of birurim will be 
finished.  Yaakov is ready for the days of Moshiach,to unify with Esav (representing the unification of 
the neshoma and the body, and also the Holy One, blessed be He and Yisroel). 

Thus the difference between Yaakov as he is involved in the service of refinement 
and Yaakov as he is prepared for the Redemption, parallels the difference between 
the moon as it receives light from the sun and as it will be in the Era of the 
Redemption, when it will be equal to the sun. 

When Yaakov confronted Eisav, although Yaakov was prepared for the Redemption 
Eisav was not, and the task of refining Eisav and the material worlds associated with 
him had to continue for centuries. In the present age, however, to borrow an 
expression from the Previous Rebbe, “We have already polished the buttons.” The 
task of refinement which was entrusted to the Jews has been completed. 

Thus we are now living in a new era with a new service. Instead of concentrating on 
the refinement of the world, our efforts must focus on revealing the Redemption. The 
Era of Redemption, which is described with the analogy of a feast, is a present 
reality, all that is necessary is for us to open our eyes and see. 

So it turns out that this week’s parsha is speaking directly about our times — the end of goluswhen 
we have completed avodas habirurim (work of refinement) and are ready to be transformed 
from mekabel to mashpia by revealing the unity of the Holy One, blessed be He, and 
Yisroel.  Furthermore: 

From this it is understood that the continuation of the avodah that follows (as long 
as Moshiach Tzidkeinu is delayed for whatever reason (completely unknown and not 
understood)) is not avodas habirurim (for avodas habirurim has already been 
completed and finished) but rather, it is a special avodah to bring the revelation in 
actuality in the world. 

[For those who are familiar with the terminology of Chassidus (explained in Torah Ohr on our parsha), 
the Rebbe notes (footnote 89) that this present avodah is similar to what Yaakov attempted to do 
when he went to greet Esav — dividing his camp into two camps, sending abundant gifts to Esav, and 
bowing before him.  “He did not involve himself in avodas habirurim (to refine Esav), but rather he 
involved himself in ‘hala’as ma”n to elicit ma”d of Tohu’ via his offering” which he sent to 
Esav.  This itself is worthy of a separate essay.  But , simply put, he made an effort from below-to-
Above in way that it will awaken from the supernal source of Esav an outpouring of the lights of Tohu, 
recalling the Rebbe’s words of Koach Nissan: that we must drawn down the lights of Tohu into vessels 
of Tikkun.  All of this requires further explanation.] 

The Rebbe continues and connects this with the refinement of the nation of France, in loshon 
kodesh “Tzorfas” which has the numerical value of 770, that this represents the completion of the 
process of refining the world. 

From this it is understood that literally in our times we need only to open the eyes 
and to see the reality b’poel mamash.”  (Footnote 112): That is to say, not only this 
that the avodah of refinement has been completed and that we need to bring about 

https://dvarmalchus.wordpress.com/2015/04/15/28-nissan-do-all-you-can-to-bring-moshiach-into-reality/
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a revelation of this in the world, but rather more than this, that there is already 
revealed [such a revelation] in actuality, and we need only to open the eyes, 
because already ‘you have been given…eyes to see.’ 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’Olam Vo’ed!  
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Vayishlach 5752 (2): The Job After the Birurim 

Are Completed 

The sicha of Vayishlach 5752 contains several threads, each of considerable significance. 

Firstly, the Rebbe explains the concept of the diminution of the moon — that the full moon on the 
15th of the lunar month, when the moon fully receives and reflects the light of the sun, is followed by 
a decrease in the light until it completely disappears from sight. However, this period of diminution of 
the light of the moon is really only as far as the revelation of the moon is concerned.  But the fact that 
we continue to count the days up (16th, 17th, 18th, etc.) hints that in fact the moon is really reaching 
a higher level, coming closer to the sun (the mashpia) until it ultimately unifies with it and becomes 
a mashpia itself.  “The complete perfection of the moon is when the it becomes like the sun and no 
longer needs to receive the light of the sun.” 

The unification of the sun and the moon, the mashpia and the mekabel, requires the moon to be 
completely nullified, resulting in “the essence being revealed” (etzem b’hisgalus).  This is a metaphor 
for the relationship of the Jewish people to Hashem, that when Yisroel is completely nullified to 
Hashem they become unified and they themselves become like Him, both being equal “one crown for 
both of them”.  All this takes place after the process of refinement (avodas habirurim) is completed. 

This brings us to the next significant thread of this sicha, where the Rebbe states that the refinement 
of the sparks of Tohu (related to Esav in our parsha) has been completed, and “all the matters 
of avodah have been finished and completed, also as regards (and in) the world.”  Although this 
appears in many of the sichos of Dvar Malchus, in our sicha of Vayishlach the Rebbe addresses the 
question: if everything has been done, what do we do now?  The answer is found in the conduct of 
Yaakov towards Esav in our parsha.  Returning from living with Lavan in Charan, Yaakov was ready for 
Moshiach and anticipated that Esav, too, was ready.  Thus, what Yaakov did is what we are 
doing.  The verses tell us how Yaakov sent excessive gifts to Esav, and bowed down 7 times.  In Torah 
Ohr, the Alter Rebbe explains  what this means spiritually, which the Rebbe summarizes as follows: 

“Yaakov sent messengers before him to Esav his brother” — that Yaakov, whose source is from the 
world of Tikkun, sent messengers literally “before him“, to the level that is higher than him, to Esav 
his brother who has his source in the world of Tohu (since, due to his relationship to Yaakov, we are 
referring to Esav after he was refined and returned to his source, the transcendentlevel of Tohu).  This 
was “in order to draw down the transcendent level of Tohu to him below in Tikkun, which is the aspect 
of internalized light, that the transcendent will shine forth internally and they will be unified 
together.  This is also the meaning of the unification of the moon and the sun (Yaakov and Esav, inner 
light and transcendent light, memaleh kol almin and sovev kol almin), until the moon no longer 
receives from the sun (since the the refinement of the sparks of Tohu has already been finished and 
completed,  which was the reason that the moon was originally diminished to be a receiver, as 
explained earlier in the sicha), but rather the light of the moon becomes like the light of the sun, that 
both are equal. 

(Footnote 89): We learn out from the avodah of Yaakov after he thought that Esav was already 
refined, and even after the messengers returned and informed him that Esave was not yet refined — 
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he did not get involved in “avodas habirurim” (to refine Esav), but rather he became involved in “the 
elevation of the ‘lower waters’ to draw down the ‘masculine waters’ of the transcendent level of Tohu‘ 
[hala’as Ma”n lehamshich Ma”d d’makif d’Tohu] via his offering.  [More explanation is required, but 
time does not allow us to do so here and now.  See Torah Ohr on our parsha.] 

The Rebbe continues and connects this with the refinement of the nation of France, in loshon kodesh 
“Tzorfas” which has the numerical value of 770, that this represents the completion of the process of 
refining the world.  “From this it is understood that literally in our times we need only to open 
the eyes and to see the reality b’poel mamash.”  (Footnote 112): “That is to say, not only this that 
the avodah of refinement has been completed and that we need to bring about a revelation of this 
in the world, but rather more than this, that there is already revealed [such a revelation] in 
actuality, and we need only to open the eyes, because already ‘you have been given…eyes to see.'” 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’Olam Vo’ed! 
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Vayeshev 5752: France is Refined, the World is Refined 

The Rebbe begins this sicha by restating that we are the final generation of exile and, thus 
automatically, the first generation of Geulah, because “we have already finished all matters of 
the avodah and are already standing ready for the true and complete Geulah through Moshiach 
Tzidkeinu immediately.” 

There is, however, a question from some quarters: the Geulah is, after all, dependent on the whole 
world being ready for Geulah, not just one person or a small number of people — but the entire 
world.  The Geulah depends on the gathering of the dispersed Jewish nation from all four corners of 
the world, and also the refinement of all the nations and all the lands.  So they ask: where do we see 
a change in the world the indicates that the world is more ready for the Geulah today than in 
previous generations? 

The Rebbe proceeds to answer by first reminding us of the purpose of golus: the Jewish nation 
being scattered throughout the world is, on the outside, a descent.  But its inner purpose is that Jews, 
wherever they find themselves, garb themselves in the ways of that country (as our sages say: “if you 
go to a place, follow its customs”), thereby refining and elevating the entire land and nation in which 
they are exiled. 

[To note: the Rebbe writes that the dispersal of Israel to different places is for the purpose of “sifting, 
refining, and elevating (לברר, לזכך, ולהעלות) the sparks found in that place.”  At least 7 times in the 
sicha the Rebbe recalls this phrase, speaking of how France and the world have been refined, 
however the Rebbe only mentions the “sifting” and “refining”.  “Elevation” is not mentioned (except 
in one place in which the Rebbe speaks of what will (future tense) bring about the true and complete 
Geulah).  For deeper understanding of the meaning of this distinction, see the booklet “Between 
Golus and Geulah” at MoshiachInDepth.wordpress.com.] 

The Rebbe then focuses on the refinement of France (there were guests from France at this 
farbrengen), reiterating the difficult history of Yiddishkeit in France, in particular the opposition of the 
Alter Rebbe to Napoleon and the efforts he made to bring about his defeat.  France, and particularly 
the spirit of the French Revolution, was a klipa that could not be refined in the times of the Alter 
Rebbe and so he preferred the victory of Czarist Russia (the Czars being no friends of the Jewish 
nation) over Napoleon, and even risked his life to flee Napoleon’s armies in order not to be under his 
rule in any way.  [For the whole story, listen here.]   

However, several generations later, the Rebbe Maharash (the 4th Rebbe of Chabad) visited France, 
indicating the beginning of the refinement of this klipa.  This culminated in the Previous Rebbe 
visiting France and saying several Chassidic Discourses there, and, even more, sending his own family 
— his daughter, Rebbetzin Chaya Mushka, and the Rebbe MH”M — to live there for an extended 
period of time, contributing the “final blow” to this klipah. These efforts sowed the seeds for the 
tremendous flowering of Jewish life that has taken root in France since that time — to the point 
where France is not only a mekabel of Torah, but also a mashpia — and which continues to this very 
day. 

https://moshiachindepth.wordpress.com/2015/09/09/between-golus-and-geulah-moshiach-concealed-why-and-for-how-long/
https://moshiachindepth.wordpress.com/2015/09/09/between-golus-and-geulah-moshiach-concealed-why-and-for-how-long/
http://www.chabad.org/multimedia/media_cdo/aid/140481/jewish/The-Histalkus-of-the-Alter-Rebbe-24-Teves-5573.htm
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Interestingly, the Rebbe points out, “Tzarfas” (צרפת, France in Hebrew) has the numerical value of 
770.  The number 770 is of course the number of the Rebbe’s shul (770 Eastern Parkway) and is 
explained as the complete form of the number 7, reflecting the 7 midos.  The Rebbe says “we can say 
that this hints that with the refinement of these countries the refinement of the entire world is 
finished and completed down to the last detail”!  Since France is the lowest place (which could not 
even be refined in the times of the Alter Rebbe), when it will finally be refined (as the Rebbe says has 
occurred) — this indicates that everything has been refined. 

The Rebbe concludes by pointing out that miracles were generally given minor importance (if at all) 
by the Rebbeim and the Chassidim over the generations, but despite this it is worthy that the Rebbe 
devotes an entire farbrengen to discuss France instead of Torah because it is in the category of 
“publicizing the miracle”.  Recognizing Hashem’s miracles and praising and thanking Hashem for them 
touches upon and contributes to the coming of Moshiach Tzidkeinu and the true and complete 
Geulah.  (Our sages tell us that Hashem wanted to make Hizkayahu Moshiach, but because his 
generation did not sing praises to Hashem over the miraculous downfall of the army of Sancheriv, He 
did not do so.)  The instruction for us is: 

Since we have already finished everything, and the Geulah has still not come — it is 
most proper to be involved in ‘publicizing the miracle’, to publicize to himself and to 
others, and in every place, the miracles that the Holy One, Blessed be He, does for us, 
[and to do so] with the knowledge that the true and complete Geulah is dependent 
on this! 

This includes, of course, the miraculous transition of the world to a place where Torah and Yiddishkeit 
can flourish, even places that were not long ago inherently hostile to the spirit of the Jewish 
faith.  Recognizing this, that the world is ready for Geulah, and publicizing it and thanking Hashem 
for it — this itself brings about the true and complete Geulah through Moshiach Tzidkeinu! 

Yechi Adoneinu Moreinu v’Rabbeinu, Melech Hamoshiach, l’olam vo’ed! 
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Miketz (Chanukah) 5752: Oil and the Annointed One 

Chanukah commemorates and publicizes the miracle of the oil which lasted for eight days.  Oil is 
unique in that it is an edible substance, but it is never consumed alone.  We add oil to foods, and it 
enhances them, but oil by itself is harmful to a person.  Thus, it is demands explanation why the 
festival of Chanukah is celebrated with oil and not with a festive meal (consisting of bread, wine, and 
water) as all other festivals are (including Purim, which is similar to Chanukah in many ways). 

Let us examine these substances, all of which serve as a moshol for Torah: 

Bread and water are a perquisite for life — a person must have bread to eat and water to drink in 
order to survive. This refers to the revealed Torah, which is necessary for a Jew in order to know how 
to fulfill the mitzvos. 

Wine is a luxury, one can subsist without it.  Nonetheless, it adds enthusiasm and pleasure to the 
meal.  This corresponds to the secrets of Torah. 

Oil is also not essential, but is only consumed in very small quantities that are added to other 
foods.  The oil refers to the “secrets of the secrets” of the Torah. 

Chanukah is commemorated with oil because it is the first step in the revelation of Pnimiyus Hatorah, 
the inner dimension of Torah which was first “squeezed out of the olives” through the self-sacrifice of 
the Maccabees as they stood firm and battled the Yavanim, the Greeks (and their Jewish Hellenist 
supporters) who accepted only the most superficial perspective of Torah.  (And in fact, the oil is 
commemorated through the candles, and not through eating; the Jewish custom of eating foods 
cooked in oil (latkes and sufganyiot) shows the inclination and desire to internalize this aspect of 
Torah which evolved in subsequent generations.) 

Oil, the “secrets of the secrets” of Torah, became progressively more revealed: first through Rabbi 
Shimon bar Yochai and the Zohar; later through the teachings of the Arizal; next came the revelations 
of Chassidus through the Baal Shem Tov; and then Chassidus Chabad, which brings the teachings 
of Pnimiyus Hatorah in a way which can be consumed and internalized (and not just observed, like 
candles).  This progressive development in the revelation of the inner dimension of Torah is 
associated with Moshiach, for the term Moshiach itself means “anointed” (with oil). 

Oil can be burned to provide light which illuminates the darkness.  As the darkness of exile increases, 
there is a greater need for a greater amount of oil (meaning an increase in the learning of Pnimiyus 
Hatorah).  In these last moments of exile, when the darkness is greatest, there is a greater need than 
ever for oil, to the point where the Rebbe says that oil is in fact a necessity in our times.  In fact, as far 
as fighting darkness goes, Pnimiyus Hatorah is more necessary than the revealed Torah. 

The revelation of the “oil” of Torah at Chanukah and (even more so on) Yud Tes 
Kislev is (not only due to the need  that is generated by the increasing darkness of the 
world, but rather) also and primarily due to the fact that we are proceeding and 
coming closer to the coming of Moshiach Tzidkeinu, who is called “Moshiach” 
because he is “anointed” with oil…and through him comes the main and complete 
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revelation of the oil (secrets of the secrets) of Torah…for the main study in the days 
of Moshiach will be in the secrets of the secrets of Torah.  (As stated in Igeres 
Hakodesh 26: “They will know all the fundamentals of the revealed plane of the 
Torah from Pnimiyus Hatorah“.( 

Not only is the implication that the “oil” of Torah is coming as an antidote to the increasing darkness, 
but the Rebbe notes that: 

Our approach to the coming of Moshiach Tzidkeinu is also the reason for the 
strengthening of the darkness in the world — because it is due to the strengthening 
of holiness that there comes about a strengthening of the opposing side, which 
opposes the coming of Moshiach Tzidkeinu, and there is a need to fight with the 
opponent, and this is the idea that “he [Moshiach] fights the wars of Hashem” until 
“he is victorious”. 

The wars of Moshiach are fought by “the soldiers of the house of Dovid“, which in recent generations 
was the intent of the foundation of Yeshivas Tomchei Temimim by the Rebbe Rashab.  They go out to 
war against “those who scoff at the footsteps of your anointed one” and are victorious, bringing 
about the revelation of Dovid, Malka Meshicha.  “And especially in our generation, when all the 
matters have already been completed, and we need only to ‘open up the eyes’ and to see that 
‘behold, this one (Melech Hamoshiach) comes’.” 

The Rebbe also touches on the distinction between “ketz haYamim” and “ketz haYamin” (see Tazria-
Metzora) the “end” of days (of exile) and the “end” (meaning the beginning) of the “right side” (of the 
Geulah).  These correspond with the two reasons for the dissemination of the “oil” of Torah stated 
above: the strengthening of the darkness and the approach of the coming of Moshiach (and also with 
this week’s parsha, Miketz).  This issue of the “ketz” takes us out of exile and into Geulah, which is the 
subject of the sequence of the Torah portions from last week, Vayeshev, through the next three 
weeks into Vayechi: 

…[these parshas] are connected with the subject of the Geulah: “Vayeshev Yaakov”, 
that Yaakov sought to settle in tranquility — the ultimate tranquility of the 
Messianic Era, since from his side he was already prepared for the Geulah.  [Footnote 
96: As emphasized in parshas Vayishlach — that Yaakov sent messengers to Esav 
his brother to inform him that the birurim were already finished and the time has 
arrived that they go together towards the Geulah…to such a degree that even after 
the messengers informed him that Esav was not yet refined at all, nonetheless he did 
not involve himself in “avodas habirurim” but rather he sent an offering, “halaas 
ma’n to elicit ma’d of the makif of Tohu“, in order that he would have the ultimate 
state of the time-to-come when the transcendent level of Tohu will be drawn down 
and will be revealed b’pnimiyus in Tikkun.] 

From this we proceed to parshas Vayechi, which refers to the “eternal life of Yaakov Avinu in the 
world of the resurrection.”  (And this includes every Jew, for they are named “Yisroel” after him.) 

Even while Yaakov Avinu was in Egypt, and these are referred to as his best years, nonetheless he and 
his children were not satisfied with this, not satisfied with being that Pharaoh gave them the best 
land of Egypt, because the main thing by them was the Geulah.  Thus, “even dwelling in Egypt for a 

http://www.chabad.org/library/tanya/tanya_cdo/aid/7971/jewish/Epistle-26.htm#footnoteRef89a7971
http://www.chabad.org/library/tanya/tanya_cdo/aid/7971/jewish/Epistle-26.htm#footnoteRef89a7971
http://www.sie.org/templates/sie/article_cdo/aid/2787754/jewish/Kol-HaYotzei-LeMilchemes-Beis-David.htm
https://dvarmalchus.wordpress.com/2015/04/20/tazria-metzora-5751-spiritually-complete-but-still-suffering-exile/
https://dvarmalchus.wordpress.com/2015/04/20/tazria-metzora-5751-spiritually-complete-but-still-suffering-exile/
https://dvarmalchus.wordpress.com/2015/11/26/vayishlach-5752-the-moon-becomes-like-the-sun/
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period of time is only for the purpose of bringing the ultimate Geulah, since through the refinement 
of Egypt the Geulah will be in a loftier manner, in the ultimate perfection [in a way which includes 
the perfection of the intellect].” 

The Rebbe concludes that we must strengthen our belief and our anticipation of the coming of 
Moshiach, to such a degree that he feels that as long as Moshiach Tzidkeinu still didn’t arrive in 
actuality and in a revealed way, one’s “days” are lacking.  And the main thing: to add in the study and 
dissemination of Pnimiyus Hatorah, the oil of Torah, in a way where it illuminates the outside (like 
Chanukah candles), until it brings about the end of “legs of the rebellious ones”.  In this way we can 
reach the time when “all the fasts will in the future be nullified to*the Days of Moshiach” (Rambam) 
and not only that, but they will become festival days and days of rejoicing. 

 

* Interesting to note the exact language of the Rambam: that the fast days will be “nullified to” 
the days of Moshiach (לבטל לימות המשיח, rather than “nullified in”), perhaps implying that they 
will not be cancelled, but rather the great Divine revelations of the Messianic Era, especially the 
second stage which brings to Techiyas Hameisim when there is no eating or drinking, will nullify 
them even without there being any change in them.  This is close to the explanation of 
Chassidus on the words of the Sages that in the future to come the Festivals will be nullified — 
not cancelled (G-d-forbid, for they are part of Torah), but rather the Divine revelation which 
occurs on the festivals will be nullified to the greater revelations of Moshiach, to the point that 
they will be rendered inconsequential (without being cancelled, like a candle which is 
overwhelmed by a bonfire).  
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Vayigash 5752: The World’s Limitations Are 

No Obstacle 

In our parsha we read about Yehuda approaching Yosef (whom he did not know was really his 
brother), despite the fact that he was 2nd in command to Pharoah, fearlessly, but respectfully, 
demanding that Binyomin be freed.  Although he spoke respectfully, he did not ask permission to 
approach (as is customary) and was prepared to fight if necessary.  All this in order to free his 
youngest brother, Binyomin. 

Who was mightier — Yosef, or Yehuda?  Yosef was second only to Pharoah, and everyone had to do 
exactly what he commanded.  Yehuda, on the other hand, was a visitor with no rights, and in 
previously he had bowed in deference to Yosef.  However, Yehuda “broke protocol” and confronted 
this Egyptian Viceroy (little did he imagine that it is really his brother who loves him) with mesirus 
nefesh when the life of Binyomin was at stake. 

To understand this, the Rebbe explains two approaches to dealing with the world: a) to be limited by 
the world and its limitations (of physicality, of customs and “protocol”), to go “in the way of the 
world”; and b) to be completely above the world and its limitations, not reckoning with it.  The Rebbe 
then makes an analogy to the feast of Achashverosh (in the times of the Purim story), which was 
conducted according to “the desire of each and every person”.  The Midrash says “each and every 
person” means Mordechai and Haman, and asks how can one fulfill their completely opposite desires 
simultaneously?  The answer: to a flesh and blood king this is impossible, but in the future Hashem 
will do exactly that. 

How so?  Mordechai’s desire, as the name “Mordechai HaYehudi” suggests, is not to bow down to 
any idolatry, any aspect of worldly life which is not fulfilling the will of Hashem (even if it is permitted 
according to Torah) — he desires that everything be for the sake of Heaven, lesheim 
shomayim.  Haman, on the other hand, claims that since one is found in the world, in golus, then one 
must reckon with its limitations.  These are completely opposite desires!  But, explains the Rebbe, 
when you are connected with the Eybershter, you are above the conduct of the world and thus you 
have the ability to unify opposites: to be in the world and in golus, and yet “not to bow down” and to 
stand entirely higher than it all. 

The question, however, remains: how can one (even if he has the “power” to do so, but practically 
speaking) do two opposite things?  To “not bow down” to golus, and at the same time to in fact 
conduct himself in accordance with the limitations of golus? 

The answer is that now, in our generation — the final generation of golus and the first generation of 
Geulah — it is possible to do so, because the world is a different world.  In previous generations there 
were various limitations placed on the Jewish people from the outside: decrees, r”l, which impacted 
Yiddishkeit and did not leave room for a Yid to stand above golus.  Today, however “in our 
generation this is entirely dependent on a Jew’s will.“ 

From the above we can understand that the might of Yehuda is in fact greater than that of 
Yosef.  Because Yosef’s might is connected with and the kingdom of Egypt and its limitations, 
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including the conduct of a state.  Yehuda, on the other hand, “did not ask permission” and represents 
a higher level of “might”, the level of breaking boundaries.  It is davka Yehuda’s actions that bring to 
the Jewish people settling in Mitzrayim in a way where they flourish.  When a Jew stands with 
“forthrightness” (breitkeit), he brings about that even the King of Egypt assists him. 

We find that in all the generations there were limitations from the outside, coming 
from the nations of the world and their decrees against Yidden, r”l, which did not 
always leave Yidden to conduct themselves with full forthrightness 
and balabatishkeit. 

This is not the case in our generation and in our time, as we see in actuality that we 
do not have the confusions of the past, and the nations of the world leave Jews to 
conduct themselves as they please, and the matter is dependent only on the desire of 
the Yidden to conduct themselves with full forthrightness and balabatishkeit. 

Today, the nations of the world not only are not imposing restrictions on Yidden and Yiddishkeit, they 
even assist, enabling Jews to spread Yiddishkeit and Torah and Mitzvos, and also to that which 
pertains to the nations of the world themselves, the 7 Noahide laws.  Today a Jew can “go in the way 
of the world” and still conduct himself as a Jew with full forthrightness and balabatishkeit: fulfilling 
the desire of both Mordechai (above limitations of the world) and Haman (within the way of the 
world)! 

The Rebbe continues and states that the Frierdicker Rebbe has already informed us that: 

all preparations for Geulah have been completed, and now we must draw down the 
Geulah into actuality in the physicality and materiality of the world (materiality 
which is transformed into physicality*), in a revealed way in the eyes of all flesh…the 
entire world demands that every Yid should already be standing in the state of the 
true and complete Geulah…and the matter is not dependent on anything other than 
their desire” 

Thus, each one of us must conduct himself and herself with forthrightness and balabatishkeitthat 
“the world was created for me” to fulfill Torah and Mitzvos, and there is no need to hide or outsmart 
the system (kuntzen) because today the world enables a Jew to fulfill Torah and Mitzvos, and to bring 
Geulah — if he wants, if he stands firm about it.  The Geulah is here, waiting for us to reveal it in our 
actions — without asking permission! 

* Chassidus defines “physicality” as that which conceals G-dliness, whereas “materiality” not only 
conceals but asserts a contrary reality.  
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Vayechi 5752: Eternal Life for Every Jew via 

Yaakov Avinu 

Our parsha begins with the words “Vayechi Yaakov” (“Yaakov lived”).  And although in the parsha we 
read about Yaakov’s passing, nonetheless our sages teach us that “Yaakov Avinu didn’t die — just as 
his children are alive, so too he is alive”.  Explains the Rebbe: 

The life of Yaakov is eternal life through this that it is drawn to to his children and 
their descendents until the end of all of the generations.  “His children are alive” 
meaning true life through learning and fulfilling the Torah.  [Although we mention 
his children], nonetheless the name of the parsha is named after the life of Yaakov 
)“Vayechi Yaakov”( — since the truth of the life of Yaakov, eternal life, is expressed in 
the life of his children. 

This means that Yaakov himself lives eternally (soul in a body, as explained elsewhere), and since the 
material eyes see that”they embalmed him and buried him, etc” his eternal life is expressed through 
the life of his children — they are alive because he is alive (and similarly, he is alive because they are 
alive — he is the reason they are alive, and they are the revelation that he is alive). 

This parsha is in proximity to the fast of the Tenth of Teves, the day when the walls of Yerushalayim 
were besieged — the first step in the process which led, eventually, to the destruction of the Beis 
Hamikdash.  In the prophecy of Yechezkiel about the destruction, Hashem instructs him to take a 
“pan of iron” and to erect a “wall of iron”, symbolizing the seige of Yerushalayim.  Our sages speak 
of barzel, iron, as the element which actually destroyed the Beis Hamikdash, and for this reason it 
was not used in its construction.  In the words of the Midrash: “This is the gift…gold, silver, and 
copper…but iron is not written here, neither by the Mishkan nor by the Mikdash.  Why?  Because 
Edom is likened to it, and they are the ones who destroyed the Beis Hamikdash.” 

Here the Rebbe introduces the concept of “barzel d’kedusha” — iron of the side of holiness.  This 
refers to being “stiff-necked” for holiness, for Torah and Mitzvos: 

This is the inyan of “stiff-necked” in a positive sense, the strength and fortitude (iron) 
of the etzem haneshoma, the essence of the neshoma.  For it is through this that we 
nullify the iron of the opposite of holiness which is the “stiff-neck” of the evil 
inclination.  [Practically, this means] keeping the complete Torah, in a way of 
strength and fortitude of the “iron” of holiness. 

For this reason, the third Beis Hamikdash will be constructed also with iron, because after the iron of 
the opposite of holiness (which destroyed) is nullified and refined, then the Beis Hamikdash is rebuilt 
through the iron of holiness (as mentioned above).  I turns out, explains the Rebbe, that the Tenth of 
Teves, the seige of Yerushalayim, is not only the beginning of the exile and the destruction of the Beis 
Hamikdash, but it is in fact the beginning of the construction of the 3rd Beis Hamikdash and the 
future Geulah!  The destruction of the (previous) Beis Hamikdash was for the sake of the construction 
of the third, eternal Beis Hamikdash — “the beginning of the destruction and the exile is 
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the beginning of the Geulah, similar to sowing seeds in the ground as the first step towards (and 
which brings about) the beginning of the sprouting.” 

Parshas Vayechi is also Shabbos “Chazak” (being the final parsha in Sefer Bereishis we say “Chazak 
Chazak V’nischazek” (“Be strong, be strong, and may we be strengthened!”) upon completion of the 
reading of the parsha). This “strengthening” (chizuk) for the whole time of golus is “Vayechi Yaakov” 
— Yaakov lives.  Yaakov’s inyan is Torah, and Yaakov’s eternal life is revealed through Torah, 
specifically “the expounding of our sages, that from this we learn that Yaakov Avinu did not 
die”).  A strengthening (chizuk) to stand with the strength and fortitude of iron for matters of 
holiness, for in this way we transform the iron of the opposite of holiness, which destroyed the Beis 
Hamikdash, into the iron of holiness and the building of the Beis Hamikdash of the future.  (And this 
occurs through Moshiach, who will conquer these klipos.). 

Yaakov Avinu is one of the patriarchs who merited to “taste the eternal life of the world to come in 
their life in this world”.  In the future, this will be experienced by every single Jew (their descendants) 
together with all the Jews of all the generations who will arise in the resurrection of the dead. 

And how much more so all of Bnei Yisroel in our generation ([for we are presently alive] 
living neshomos in living bodies without any interruption, chas v’sholom, at all in life [of this world 
and the life of the world to come — a seamless transition], and Nosi Doreinu at our head…for then 
every single Jew will be alive, living eternally in the simple sense, beginning with the Bnei Yisroel of 
our generation, souls in bodies, for long and good years…eternal life. 

 How do we bring about that our generation and every generation will experience the eternal life in 
this world which awaits them? 

…the resolution alone to increase in “one mitzvah” in a way of sowing (even before 
one has fulfilled it) should bring the “sprouting” of the Geulah in actuality, and 
immediately…we should already have the “coming up” from the exile to the 
Geulah…and Nosi Doreinu — the Yosef of our generation [a reference to the Previous 
Rebbe] — who “did not die”, like Yaakov Avinu, as is known that “Nosi” (נשיא) stands 
for “a spark of Yaakov Avinu” (ניצוצו של יעקב אבינו), and it is through 
the hiskashrus and the bittul to the Nosi Hador that this [that he “did not die”] is 
drawn into each and every one of the people of this generation. 

Yechi Adoneinu Moreinu v’Rabbeinu Melech Hamoshiach L’olam Vo’ed! 
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